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The Light 

 

I Shall Love All Mankind. 

The Promised Messiah said: . . . 

. . . Except for the Holy Quran, there is now 

no revealed book for humanity on the face 

of the earth. And now there is no prophet 

or intercessor for humanity except 

Prophet Muhammad. Accordingly, you 

should strive to harbour sincere devotion 

to this glorious Prophet, giving him prece-

dence over everyone so that your name 

may be written in the heavens as one who 

has reached salvation. 

http://www.facebook.com/LahoreAhmadiyyaMovement
http://www.facebook.com/LahoreAhmadiyyaMovement
http://aaiil.org/
http://ahmadiyya.org/
http://www.wokingmuslim.org/
http://berlin.ahmadiyya.org/
http://www.ahmadiyya.org/english-quran/search/index.htm
http://ahmadiyya.org/WordPress/
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The Call of the 

Messiah   

by Hazrat Mirza Ghulam 
Ahmad  

The Promised Messiah and Mahdi 

(Editor's note: Any quotations from the 

Quran are translated from the author's explana-

tions and are not literal translations of the verse 

quoted. This extract is from the book Noah's Ark 

(Kishti-e Nuh), translation by Akram Ahmad, 

pages 23-24) 

Seek piety and spiritual purification 

O people who consider yourselves as my 

disciples, you will be recognised in the heavens 

as my followers only when you truly embrace 

the ways of piety. So perform your five daily 

prayers with such devotion and pronounced 

fear of God as if you behold Him. Sincerely keep 

up fasting for God, whoever among you is eligi-

ble for paying zakat (prescribed charity) he 

should do so, on whomever pilgrimage to Mecca 

is obligatory, he should fulfil this obligation, 

provided he is capable of doing so. Do good 

deeds with attention to details and abandon 

wickedness with feelings of disgust. Always 

keep in mind that only those deeds will avail 

you in the Hereafter as are motivated by piety. 

Piety is at the root of every virtuous deed, and if 

this root stays intact, the deed will not go 

wasted. Remember too that it is inevitable that 

you will be tried by various kinds of distressing 

events, just as pious people in earlier times 

were tried by troublesome circumstances. I cau-

tion you to beware lest you stumble during such 

trials. The world cannot harm you if you have a 

strong relationship with the heavens - it is only 

your own hands that will cause you harm and 

not the hands of the enemy. Even if your worldly 

honour is lost, know that God will grant you 

eternal honour in the heavens. So do not leave 

God. Besides, it is an inescapable fact that you 

will have to bear sorrows and see many of your 

cherished aspirations remain unfulfilled. But, 

neither fret nor grieve. Your God is trying to de-

termine whether you are indeed steadfast in His 

ways. And, if you wish that even the angels 

should praise you in the heavens, then resign 

yourselves to facing harsh opposition. But re-

main contented in God's will, and let yourself be 

assailed by curses. And still, give thanks to God, 

face failures and yet persevere in keeping intact 

your relationship with God. 

You are God's final religious organisation. 

So, offer such good deeds as are peerless. If an-

yone among you succumbs to laziness in doing 

good deeds, he will be cast outside this organi-

sation like a pollutant, to die later with regret, 

and never able to harm God. I feel great joy as I 

give you the news that your God is unquestion-

ably alive. Though everything is God's creation, 

He selects the person who chooses Him. God 

grants His nearness to the person who struggles 

in His ways, and God confers honour on the one 

who regards God with reverence. 

Mend your moral state by purifying your 

tongue, eyes, and ears as they apply to life's 

moral dimension - and move toward God so that 

He accepts you. From the standpoint of belief, 

what God asks of you is that you believe in the 

Unity of God, the Prophet Muhammad is His 

messenger and the seal of the Prophets. 

Prophet Muhammad has been exalted above all 

the other prophets and that although no 

prophet can come after him, his followers, who 

excel supremely in obeying him, will be called 

prophets metaphorically. Such a peerless serv-

ant of Prophet Muhammad is called a baruze 

(manifestation). Observe that a servant is not 

disconnected from the master _ just like a 

branch is not unrelated to the root of a tree. So, 

when the perfect follower surrenders his soul in 

obedience to the master, God confers honour on 

that follower by calling him a prophet. Remem-

ber, though that God's calling him a prophet 

does not contradict the fact at all that the 

Prophet Muhammad is the seal for the proph-

ets.  After all, when you see yourself in a mirror, 

it does not mean that you have two identical 

selves, even though it appears that there are 

two of you. 

Similarly, God wished to confer this honour 

on the Promised Messiah. This clarifies the say-

ing of the Prophet Muhammad that the Prom-

ised Messiah will be buried in the grave of the 
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Prophet Muhammad. (Return to contents) 

Lahore Ahmadiyya 

Community 

By Lucaa del Negro - Italy 

(Note: Brother Lucaa is from 

Italy. He has first-hand experi-

ence of the Muslim youth in 

Europe going astray because of a lack of guid-

ance. He struggles to show them that in Europe, 

one can be a good Muslim and live the life of a 

law-abiding citizen.) 

The "Golden Rule" is the ethic of reciprocity 

in some religions, although different religions 

treat it differently. It is a fundamental moral 

value for the communities of humans forced to 

live on this planet. And the effort and time to 

seek a unique religious identity for this loving 

statement, (Golden Rule) would be wasted. 

Given those humanity-originated injustices that 

annihilate the daily holy work of God, claiming 

it for a single population is not applicable.  

The positive value that the Religions of 

Abraham contextualise through Islam, the last 

revealed Religion with: "None of You is a be-

liever if he does not want for his brother what 

he wants for himself." (The forty ah adī th of al-

Nawawi) However, it is a teaching that goes be-

yond our time and all our settlements, from East 

to West, from North to South. 

Given the fact that you are reading me 

through this Western writing, by thanking You, 

I want to offer you a reflection again. One that is 

added to the Rule just written. This one is: "The 

divine ways of Allah are mysterious!" 

This statement allows me to introduce my-

self briefly and with Your permission. I consider 

myself a man of the world, a believer and a trav-

eller. (I am, at the moment, a writer) 

A few years ago, in Berlin, Germany, I 

knocked on the door of the small and welcom-

ing Brienner Strasse Mosque (German: Berliner 

Moschee, Wilmersdorfer Moschee, Ahmadiyya 

Moschee) and a smiling and helpful face looked 

out of the window to me. I always thank God for 

letting me meet Brother Ahmed. He understood 

me without needing explanations. And, above 

all, he made us know - thanks also to my publi-

cations - that this is the time to open up, get in-

volved and face the road where the young peo-

ple live. Those who, God willing (Insh'Allah)- 

will have to bear this world with fatigue and 

gratitude. 

From the Community "Lahore Ahmadiyya 

Movement for the Propagation of Islam", I im-

mediately perceived an innate global con-

science devoted to the era in which we live and, 

without denying or reviewing the past; a vision 

of "change without changing" and systemati-

cally trying not "to close". It is the implication 

from the patriarch Ghulam Ahmad, "Mujaddid", 

(reformer) I felt. 

A few months ago, I published my first es-

say: "Mā shā' Allāh (XXI Century Schizoid Man) 

(www.edizionidelfaro.it/Libro/ma-sha-Allah) 

in Italian, my mother language; (Turin Interna-

tional Book Fair: www.salonelibro.it/en/). Very 

recently, I added to my works a fairy tale for 

children that maintains that essence, although 

with a (metaphorical) more understandable 

language. 

The essay of Islamic eschatology, in herme-

neutic writing, seeks without judging, to offer a 

"broad vision" of the Religion of Allah in a glob-

alised perspective, trying to insinuate in the 

soul of the reader a reflection in light of the ep-

ochal changes that involve us, starting from the 

migratory movements that have just started to-

day and that will not stop. There is a special 

note in a chapter of the book called "The fragile 

substance" where I named this beloved Com-

munity calling it (calling You) "faithful and 

peaceful congregations of Muslim, particularly 

interesting for a somewhat modern vision of Is-

lam enhanced by social changes but without 

having to change it". (Some preview pages be-

sides worldwide purchase Book format and pa-

per, are available for free on the Amazon web-

site. I am looking for translators in Urdu, Arabic, 

German, English and French. Just click -please- 

over the link! (www.am-

https://www.edizionidelfaro.it/libro/ma-sha-allah
https://www.salonelibro.it/en/
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zon.it/dp/8865377011/ref=rdr_kin-

dle_ext_tmb) 

I published and monthly publish several 

journalistic articles on Islam in Italian maga-

zines (online) and comments on "Arab news" 

(www.arabnews.com/). I manage (also in Eng-

lish, trying my best to communicate using my 

self-taught English) the blog dedicated and 

opened to all your valuable comments, contri-

butions and criticism for dissemination: re-

member to scroll always down the page to find 

ENG text: mashallah-book.com/ 

Honoured to be here now and with you, I 

publicly thank brother Shahid Aziz. May God 

protect him and of course, you all. 

(@MshAllh_theBook)(Return to contents) 

Messianism 

As a legitimate response to the Times  

Ubaldo Pino - Uruguay 

(Note: Brother Ubaldo is a 

member of the Lahore Ahmad-

iyya Community in Uruguay. 

He studied psychology at the State University of 

Londrina and parapsychology at the Catholic 

University of Sao Paulo (CLAP-Instituto Padre 

Quevedo de Parapsicologia),  Psychology of Re-

ligion at the Free University of Brussels, studied 

at the Faculty of Humanities of the University of 

the Republic, in the courses of Sanskrit, Hebrew 

Culture and Latin. For eight years he travelled to 

the East, studying Arabic, culture and Islamic ju-

risprudence at Abdel Aziz University in Medina, 

Kingdom of Saudi Arabia. He is the Founder of 

Transcultural Uruguay (Centre for Transdisci-

plinary Studies of Religions). Transdiciplinary 

and transpersonal areas of study, where dia-

logue between science and spiritual currents is 

encouraged from the paradigm of complexity. 

He is secretary of the Latin American Associa-

tion of Jungane Psychology.) 

First, we need some clarifications to adjust 

the senses that we try to make with some terms, 

which are not generalised, are understood ei-

ther in academia or the theological sphere. 

Messianism is a trend of worldview or ide-

ology that relates to a particular interpretation 

of history where the change of a state of devel-

opment of a society or group of believers will be 

caused by the arrival of a "messiah" or hero, to 

which corresponds the establishment of a new 

order that will give rise to the utopian world. 

Although the best known of Messianisms is 

that of Judeo-Christian tradition, its develop-

ment in other contexts is often, especially in 

those where social oppression is strong. Exam-

ples of Messianism include—in addition to Jew-

ish Messianism—Christian Messianism, Ad-

ventism, Islam, particularly Shia Islam, Melane-

sian cults, several native Christian or Islamic-

based churches that developed in sub-Saharan 

Africa or Pakistan after the process of decoloni-

sation during the 20th century, etc. 

Messiah is a word derived from the Hebrew 

"mashiah", meaning "anointed", in the sense of 

one who has received a sacred anointing. The 

origin of Messianism dates back to the texts of 

the Old Testament: Samuel and Isaiah and also 

in some apocryphal books such as the Texts of 

Qumran, The Book of Parables (Apocalyptic 

Enoch) Syrian, Apocalypse of Baruc and Ezra. 

Messianism is a point of convergence between 

the three great monotheistic religions of the 

West (although it is not unique to these), Juda-

ism, Christianity and Islam. All of them have 

hope in the figure of a "messiah" who will come 

to renew the world and claim one's faith. 

For the Hebrew tradition, it is the Messiah 

who will help liberate Israel from its enemies 

and establish its kingdom throughout the 

world. One can thus consider Messianism, a cur-

rent within Judaism that has hope in the arrival 

of a new world, of the work of a descendant of 

David. This New Age would restore the Temple 

of Jerusalem, and from there, the world would 

be ruled. For others, it would simply be a time 

for social reforms and greater justice. In the 

case of the Zionist current, this idea would be 

realised in the physical restoration of a Jewish 

state in Palestine. 

For Christianity, the Messiah of Old Testa-

ment prophecies was Jesus of Nazareth. Today, 
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Christian messianism, present in some religious 

groups, is a kind of longing for a New World 

whose initial phase would unfold in time, and 

its perfection in eternity. It is the Alpha and 

Omega in the theology of Heterodox Teilhard de 

Chardin. 

As part of the messianic ideology, we can 

identify the chiasmus that already appears in 

many archaic religions, and generally refers to 

the belief in the coming to the land of the mil-

lennial God and the kingdom of peace in this 

world which ends with the final judgment. 

Islamic Messianism, meanwhile, awaits the 

coming of an old prophet again and the renewal 

of humanity contains both living faiths in the 

moral mission of Islamism and in the unifica-

tion of all peoples. 

This can be understood as Messianism as an 

ideological perspective that interprets history 

from a change of state in the development of a 

given people from the intervention of a hero 

who will have the mission of installing a new or-

der in the utopian sense. 

It should also be noted that this ideological 

concept has parallels in the modern world, ap-

pearing in the tacit approach to certain political 

perspectives. In the modern secular world, es-

pecially in politics, Messianism is related to 

populism and Marxism. 

Brazilian sociologist Maria Isaura Pereira 

de Queiroz has conducted an extensive classifi-

cation study of "Messianism in Brazil and the 

world". The French Sociological School influ-

enced me; he used Durkheim's concepts of ano-

mia and double causality, internal and external. 

The use of ideal types and the analysis of cha-

risma are due to Weber. His mentor and advisor 

was Roger Bastide (1898–1974), whose dy-

namic sociology emphasised rigorous examina-

tion, but in local terms, without worrying about 

adjusting to the paradigms in vogue in Europe. 

In addition to its intrinsic merits, related to 

comprehensive bibliographic studies on cases 

of messianic movements that erupted around 

the world and their typologies in reference to 

the original social environment and its func-

tions in relation to them, his studies make ac-

quisitions on messianic movements that appear 

to be definitive: 

1) The appearance of these movements 

shows that heritage societies are not stagnant, 

but, on the contrary, are endowed with their 

own internal dynamics, capable of reacting to 

exogenous or endogenous factors (in the case of 

the author's analysis of Brazilian movements, 

predominantly endogenous) that compromise 

their traditional existence; 

2) Such movements are not aberrant, nor 

are they part of a chapter in social pathology, as 

previously assumed. On the contrary, they 

would be normal reactions of traditional socie-

ties in times of crisis, anomia (the most com-

mon in the Brazilian or Pakistani case) or 

changes in their internal structure. The appeal 

to religious values would not be an alienated at-

titude, but the expression of the revolt through 

the only possible channel in the traditional cul-

tural context; 

3) Messianic leaders would not be megalo-

maniac or psychopathic, but masses and ascet-

ics frequent in the Judeo-Christian tradition, in 

the Islamic Irfan or in Sufism, endowed with in-

tellectual abilities higher than the average of 

their subordinates; at a minimum, informed 

men, with experience in various social settings 

and in-depth knowledge of traditional religious 

culture; 

4) The conflict possibly triggered between 

movements and global society was not due to 

the ignorance or retrograde character of the 

masses or their leaders, but by economic, local 

and regional political interests; and fundamen-

tally the intolerance of civil and religious au-

thorities; 

5) Many movements, when not hostile and 

have been tolerated in their specificities, con-

sisted of interesting experiences of regional de-

velopment, as alternatives to the destructive 

impacts of political and economic modernity on 

rural populations. 
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6) Contrary to what the Academy assumes, 

within the "holy cities", most of the individuals 

were of different social conditions, which, when 

incorporated into the group, retain their privi-

leges of the economic situation and social class. 

The distinction between messiahs, 
Messianism and millennialism: 

And the Messiah would be the personifica-

tion of the saviour, capable of overcoming evil 

and establishing a moral order and a prosper-

ous life. Messianism, on the other hand, has two 

sides: (1) the social movement moved by the ex-

pectation of the appearance of a messiah or (2) 

the actions moved by the manifestations of this 

figure. Finally, millennialism would encompass 

a broader category of a new world. Pereira de 

Queiroz focused on Messianism, leaving out his 

analysis, for example, the Muckers, which, alt-

hough millennial, was not messianic. 

The distinction between kinship and 
class companies: 

The first would be traditional societies, 

based on agriculture and livestock, in which the 

moral order was based eminently on kinship. 

The other is typical of urban societies. Messian-

ism would tend to occur (but not exclusively) in 

the anomic situation of kinship societies. 

The paradigmatic figure of Hazrat 
Mirza Gulam Ahmad. 

Hazrat Mirza Ghulam Ahmad, Founder of 

the Ahmadiyya Movement in Islam, is regarded 

by the Ahmadis as the Promised Messiah of the 

last days. And it is this paradigmatic movement 

of the six categories set out above.  

In Ahmadiyya theology, the terms "Messiah" 

and "Mahdi" are synonymous terms for the 

same person. The term "Mahdi" means guided 

by God, which implies direct ordination by God 

of a divinely chosen individual. According to Ah-

madiyya thought, Messianism is a phenomenon 

through which special emphasis is placed on 

the transformation of a people by offering suf-

fering for the Glory of God rather than giving 

suffering (i.e., abstaining from vengeance). The 

Ahmadis believe that this special emphasis was 

given through the person of Jesus and Hazrat 

Mirza Ghulam Ahmad (1835-1908) among oth-

ers. 

The Ahmadis argue that the prophesied es-

chatological figures of Christianity and Islam, 

the Messiah and Mahdi, should be fulfilled in 

one person who would represent all previous 

prophets. The Ahmadis see prophecies con-

cerning the Mahdi or the Second Coming of Je-

sus as metaphorical and subject to interpreta-

tion. It is argued that one should be born and 

grow within Muhammad's dispensation (Peace 

and Blessings be upon Him, his Family and 

Companions), who, by virtue of their similarity 

and affinity with Jesus. The similarity in the na-

ture, temperament, and disposition of the peo-

ple of Jesus' time and the people of the time of 

the fiance  (the Mahdi) is called by the same 

name. Numerous ahaadeeth are presented by 

the Ahmadis in support of their point of view, as 

one of Sunan ibn Majah who says: There is no 

Mahdi but Jesus, the son of Mary. 

Ahmadis believe that the prophecies con-

cerning the Mahdi and the Second Coming of Je-

sus have been fulfilled in Mirza Ghulam Ahmad. 

To the mainstream of Islam, the Ahmadis do not 

believe that Jesus is alive in heaven, but sur-

vived the crucifixion and migrated east where 

he died a natural death and that Ghulam Ahmad 

was only the second coming and spiritual like-

ness of Jesus, the promised Messiah and Mahdi. 

He claimed that he was an incarnation of 

Krishna, and declared that the Founder of Sikh-

ism the Guru Nanak, was a Muslim saint, that 

they were all these forms, just a response to the 

religious challenges that perceived to be hap-

pening. 

Hazrat Mirza Ghulam Ahmad wrote the 

Barahin-i Ahmadiyya, in 1880, which incorpo-

rated Indian, Sufi, Islamic and Western aspects 

to bring Islam to life in the face of the British Raj, 

Protestant Christianity and Hindu crescentism. 

The promised Messiah and the Mahdi were 

later declared, receiving a divine revelation in 

1891. Hazrat Mirza Ghulam Ahmad argued that 

Jesus had appeared 1,300 years after the for-
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mation of the Muslim community and under-

lined the need for a current Messiah, in turn 

stating that he embodied both the Mahdi and 

the Messiah. Ghulam Ahmad was supported by 

Muslims who felt especially oppressed by Chris-

tian and Hindu missionaries. 

The Quran declares that Muhammad will 

have two manifestations: one of majesty in the 

name of Muhammad and one of beauty through 

a reflection of him in the name of Ahmad. Thus, 

the Ahmadis see Mirza Ghulam Ahmad as a re-

former, who started the Ahmadiyya movement, 

now based in Lahore, Pakistan. 

Ahmadis were declared heretics by the Pa-

kistani Government in 1974, with prison sen-

tences of up to three years for practising Muslim 

beliefs and rituals, such as publicly reciting the 

Koran. Today paradoxically, however, due to the 

messianic impulse of its Founder are present in 

much of the West, accepted and integrated as a 

certain and effective hope in the face of contem-

porary Islamic integrisms. (Return to contents) 

An Introduction to Radical 

Islam 

 by Paigham Mustafa 

Reviewed by Declan Henry 

An Introduction to Radical 

Islam is a new booklet by 

Paigham Mustafa which chal-

lenges many traditional be-

liefs of Muslims by questioning several inter-

pretations of the Quran which he believes are 

incorrect and have caused untold damage to Is-

lam throughout the ages. 

Islam has a very tarnished reputation in the 

Western World. People hold deep-rooted fears 

and disdain for religion. In the U.K., Muslims are 

faced with either suspicion or indifference 

every day. Few people believe Muslims who say 

that Islam is a peaceful religion when media ev-

idence presents the complete opposite. On top 

 

1 The Holy Quran says that their harm is greater than their 
benefit. When asked, the Holy Prophet (s) forbade the drink-
ing of alcohol, serving it or selling it. -editor 

of this, Muslims 

are the least in-

tegrated reli-

gious minority 

living in the U.K. 

This booklet 

outlines some of 

the reasons why 

Muslims are dis-

liked by stating 

that what some 

of them say and 

do in the name 

of Islam affects people in every corner of the 

world - suicide bombers, stoning, beheadings, 

honour killings, genital mutilation, sectarian 

and vigilante murders. When people see the vi-

olence and backward culture often associated 

with Islam and Muslims, they question what 

kind of doctrine has led men and women to be-

have in this way and whether the Quran con-

dones such acts of barbarity and evil. 

Mustafa states that The Quran is one of the 

most influential books in the world, read by mil-

lions of people every day – yet few understand 

it. One reason for this is that the Quran is writ-

ten in Arabic. Although it is translated into most 

languages, only twenty per cent of Muslims 

throughout the world speak Arabic – coupled 

with the other startling statistic that seventy 

per cent of Muslims worldwide have poor liter-

acy. Misinterpreted translations of the Quran 

have been widespread throughout history. Mus-

tafa is fluent in Arabic and has previously writ-

ten his translation of the Quran. He outlines sev-

eral misconceptions in "An Introduction to Rad-

ical Islam" that might surprise or anger 'tradi-

tional' Muslims. Did you know that alcohol is 

not banned and that the word 'alcohol' does not 

even feature in the Quran? Instead, the word 

'Khamar' is mentioned, meaning intoxicants of 

all kinds, which would include alcohol and opi-

ates. While the Quran states there is both harm 

and benefits in these substances, it does not 

outright forbid either of them.1 Obligatory fast-

ing is mentioned in the Quran, but there is noth-

ing which stipulates that people should refrain 
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from food and drink between dawn and dusk 

for a month during Ramadan.2 Mustafa also says 

the Quran has always given women and men 

equal status. And it does not say anything about 

the wearing of the burka or the veil. Both of 

which are now seen as Islamic symbols. Male 

circumcision is optional without any direct 

command, and there is nothing stated about tat-

toos being forbidden or dogs being untoucha-

ble. The Quran does not forbid men or women 

from different communities marrying each 

other but sets out high standards of probity and 

decrees believers to choose believers as part-

ners. Neither does the Quran demonise homo-

sexuality or call for the killing of gay people. It 

censures the sexual act – but no more than it 

condemns adultery or sex before marriage. The 

Muslims' obsession with halal food and mer-

chandise has given rise to a worldwide multi-

billion-pound industry solely based on errone-

ous beliefs and not the truth of the Quran. There 

are only four types of food forbidden in the 

Quran: animals that die of themselves, running 

blood, the meat of pigs and anything conse-

crated to anybody other than God.3 

Expanding further on misinterpretations of 

the Quran, Mustafa advises that if somebody 

sees a translation where the translator has 

given one word a variety of unconnected mean-

ings, it is best to avoid it. He questions why God 

would create a message of guidance for all time, 

then leave it open to ambiguity. Mustafa also 

queries whether some Muslims have inadvert-

ently abandoned the Quran, replaced it with 

their tribal traditions and wrongly attributed 

them to the Quran. Or indeed, have they placed 

too much emphasis on the 'fairy-tales' con-

tained in the hadith - the collection of writings 

that appeared some 200 years after the Quran? 

 
2 “O you who believe, fasting is prescribed for you, as it was 
prescribed for those before you, so that you may guard 
against evil.” (The Holy Quran 2:183) The Arabic word trans-
lated as “fasting” is siyaam. Its root is saad waw meem (  ص و
 According to Lane’s Lexicon it means “he abstained from .(م
food and water and coites.” Steingass says, it means “to ab-
stain from food, drink, speech, sexual intercourse . . .”  Mu-
fradaat states that saad waw meem means to abstain from 
something . . . In the Shariah, it means to stop from eating, 
drinking, ejaculation and deliberately vomiting from sunrise 
to sunset. . .” - editor 
3 In general, food which is not tayyab is forbidden. - editor 
4 Hazrat Maulana Muhammad Ali, the Ameer of this organisa-
tion, was the first person to show that this is wrong. He con-
cluded Hazrat Ayesha was probably 18 at the time he mar-
riage. Ghulam Nabi Muslim has taken this research further. He 

Most of the writings in the hadith are attributed 

to Muhammad, which has given them authentic-

ity. Mustafa points out that one popular hadith 

claims that Muhammad married Aisha when 

she was six years old.4 This is in stark contrast 

with the Quran that says marriage can only take 

place between two consenting mature adults. 

He gives two pieces of advice when it comes to 

the hadith: firstly, reject the hadith if it conflicts 

with the Quran and secondly, reject the hadith if 

it agrees with the Quran because when a pri-

mary source is available there is no need for a 

secondary source. Does this mean then that it 

might be best to discard the hadith entirely and 

just stick to the Quran?5 

There was something that struck a chord for 

me when I was reading this booklet, and that is 

the realisation that I may never discover if Islam 

is a peaceful religion or not. I don't speak or 

read Arabic. Fluency in Arabic might be the 

gateway to discovering the truth as to whether 

or not the Quran advocates violence. This is not 

a question definitively answered in An Introduc-

tion to Radical Islam, and it should have been, 

given the author's credentials. I do know that Is-

lamic scholars have never been able to out-chal-

lenge historians who believe they have suffi-

cient evidence to discredit Muhammad, who 

they believe encouraged violence among his fol-

lowers. Recently, I met a young refugee from 

Iraq who had fallen out with his imam father 

about the Quran. The young man had been 

taught Arabic from an early age and had a natu-

rally inquisitive mind, but whenever he ques-

tioned verses in the Quran to his father, that ap-

parently advocated violence towards non-Mus-

lims, he was slapped for challenging the word of 

God. He grew to despise the religion before leav-

ing his homeland.6  

started from the date of Hazrat Ayesha’s death, which we 
know and calculated her age at marriage to be 21. - editor 

5 The author fails to distinguish between sunnah (actions) 
and hadith (sayings) of the Holy Prophet Muhammad (s). De-
tails of many things are not in the Holy Quran e.g. Azan, 
method of praying etc. Also, hadith are classified into many 
categories. Certainly, care should be taken in the use of hadith 
rather than reject them. The compilers went to great pains to 
establish not only the authenticity of hadith but also how 
probable it may be that a particular hadith is genuine. - editor 

6 “There is no compulsion in religion — the right way is in-
deed clearly distinct from error. So whoever disbelieves in the 
devil and believes in Allah, he indeed lays hold on the firmest 
handle which shall never break. And Allah is Hearing, Know-
ing.” (The Holy Quran 2:256)  
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I do not question the honesty behind An In-

troduction to Radical Islam or the integrity of 

Mustafa, but I do wonder who this book is di-

rected at and what type of Muslim will be will-

ing to listen to him. I have met many different 

types of Muslims over the years – Sunni, Shia, 

Sufi and Ahmadiyya Muslims – and every one of 

them is rooted firmly in their own belief system. 

Each one thinks they are right, and the others 

are wrong, to the point that it would take a mir-

acle to penetrate and change their heavily 

formed beliefs. That stands equally for coun-

tries from the sub-continent and the Middle 

East who are both fully consumed with a brand 

of ideology that is totally enmeshed in their psy-

che. On the one hand, it might be said that Mus-

tafa is sowing a seed to bring about an authentic 

version of Islam that he truly believes to be cor-

rect – but narrowing the chasm between tradi-

tional and radical is an almost impossible task 

which renders me to wonder if, in the words of 

Rudyard Kipling, it is a case of 'never the twain 

shall meet'. 

There is a Young Offenders Institute in 

Thamesmead in London, ironically named Isis. 

The first time I visited a client there in my ca-

pacity as a social worker, I remember being fas-

cinated by the vast height of its walls. Bearing in 

mind that Isis is situated next to Belmarsh high-

security prison, anyone seeing the sheer height 

of its walls, automatically knows that the 

chances of any prisoner escaping are practically 

impossible. Entering the building is also impos-

sible unless the security team deem you admis-

sible. Could a similar comparison be used to de-

scribe the message contained in An Introduction 

to Radical Islam about getting through to main-

stream Muslims, who as I said are all deeply 

rooted within their own individual walls of 'tra-

ditional' Islam? 

Mustafa's courage and dedication to his 

own religious beliefs are commendable, and 

 

“For this reason We prescribed for the Children of Israel that 
whoever kills a person, unless it be for manslaughter or for 
mischief in the land, it is as though he had killed all men. And 
whoever saves a life, it is as though he had saved the lives of 
all men. And certainly Our messengers came to them with 
clear arguments, but even after that many of them commit ex-
cesses in the land.” (The Holy Quran 5:32) 

credit must be given to him for being brave 

enough to challenge the status quo, but it is 

doubtful whether he will ever get inside the in-

ner layer of these sects and change their firmly 

fixed ideological thinking. Only a strong imagi-

nation can envisage any meaningful change oc-

curring, and on that note, I can only wish Mus-

tafa the very best of luck in spreading his mes-

sage, which he believes, based on his research 

and interpretation of the Quran, will lead to a 

better-lived version of Islam. 

Declan Henry is the author of 'Voices of 

Modern Islam – What it means to be Muslim 

Today' published by Jessica Kingsley Pub-

lishers, London. www.declanhenry.co.uk (Re-

turn to contents) 

Covid-19!  

A Personal Reflection 

Mr Iain Dixon 

"You shall certainly be tried 

and tested in your wealth and 

properties and in your persons."- 

Surah 3:142 THE BIG PHONE CALL I remember 

it well. A phone call from a friend late one after-

noon: "It's bigger than we have been told. My 

daughter is a health worker - and they have just 

been summoned to an emergency meeting 

hosted by a senior virologist! This virus is going 

to hit us hard. Please stay indoors! It is worse 

than we imagined. The restaurants will close, 

there will be a massive shut down all round. 

People will be told to stay indoors and distance 

themselves from each other." The next day, the 

Government started announcing strict re-

strictions, which gathered momentum day by 

day. Restrictions for our safety, for our health - 

for our total well-being. As I write this, we are 

still in the early days of 'lockdown.' The death 

Add to these verses, the Covenants of the Holy Prophet Mu-
hammad (s) with the Christians. These granted them full free-
dom of worship, exempted churches and monasteries from 
taxes and imposed upon an Islamic government the duty to 
repair and to build churches at its own expense for the Chris-
tian. These Covenants end with “This is a covenant between 
Muhammad and Christians from this day to the end of time. 
Any Muslim who violates this is a transgressor.” If hadith is to 
be ignored then these covenants will also be ignored. 

http://www.declanhenry.co.uk/
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toll is rising rapidly. Friends are self-isolating 

because they are experiencing fever and pain. A 

friend in Northern Ireland interviewed by the 

BBC is pleading with his country to listen to the 

rules on social distancing. He is thankful for the 

NHS staff for saving his life. Hit by the Covid-19 

virus, each breath was like a burning fire. He 

also felt like he was drowning, gasping for air. 

He is recovering. Many will not.  

A passioned plea.  

A Catholic friend pleads for help. She is a 

nurse working in a ward dealing with severe 

cases of Covid-19. I get a text message from her 

saying it is like the devastation in her ward. Peo-

ple are dying around her. She is asking for 

prayer - for help. She is taking hold of the hands 

of another nurse and praying with her - praying 

for strength, praying for comfort . . . praying to 

be used by God. Teresa of Avila said: "Christ has 

no body now but yours. No hands, no feet on 

earth but yours. Yours are the eyes through 

which he looks with compassion on this world. 

Yours are the feet with which he walks to do 

good. Yours are the hands through which he 

blesses all the world. Yours are the hands, the 

feet, the eyes; you are his body. Christ has no-

body now on earth but yours." Does Allah refuse 

to answer the prayer of this sincere Catholic? No 

way! Allah looks at the humble in heart. Allah is 

passionately in love with those who have tears 

in their eyes and tears in their heart. The true 

Qiblah of the broken hearted is not a neatly wo-

ven prayer mat that points to Mecca, but rather 

a tear-filled face that desperately seeks Allah in 

the Qiblah of the heart. Pray for all our doctors 

and nurses at this stressful time. 

Becoming a Mormon for a day 

I have friends who are Mormons. Members 

of The Church of Jesus Christ of Latter-Day 

Saints. Today their worldwide President, Russel 

M. Nelson, has declared this day a worldwide 

fast for the Corona Virus situation. No eating 

and drinking for 24 hours. Instead . . . prayer . . . 

intense prayer for medical workers, for casual-

ties, for people, for livelihoods. I am not a Mor-

mon, but in solidarity with over 16 million Lat-

ter-Day Saints worldwide I too am fasting and 

praying. Does Allah reject the prayer of such 

passionate people? No. He sees the Qiblah of the 

heart. As I began my fast this morning, I wept. 

Uncontrollable tears streaming down my face. 

Tears are liquid duas, liquid duas pleading "O Al-

lah, heal the nations." This devastation will pass. 

But how long O Lord? Thank you for The Church 

of Jesus Christ of Latter-Day Saints. I do not 

agree with all your teachings. But I agree with 

your love, compassion, and mercy.  

A practical response  

I am young and healthy. I have gifts and abil-

ities, treasures within - treasures to be shared 

with others. My scriptures say: "Faith without 

works is dead."- James 2:26. I am also in-

structed: "As we, therefore, have the oppor-

tunity, let us do good to all men."- Galatians 

6:10. In addition to shopping for those elderly 

who are 'shut-in' at this time, I am busying my-

self with phone calls, texting, emails and letter 

writing—trying to lift and encourage as many 

as possible - even those in prison. I have also 

been challenged to help food banks and asylum 

seekers who are struggling and releasing fi-

nance where it is most needed. But I also have 

to balance my own personal protection from the 

virus, whilst considering the needs of others. 

Pray for me as I make decisions—more deci-

sions to volunteer my services.  

Not taken by surprise 

"There will be critical times in the last 

days."- 2 Timothy 3:1 "As [Jesus] sat upon the 

Mount of Olives, the disciples came to him pri-

vately saying: "What shall be the sign of your 

coming, and the end of the world?" And Jesus 

answered and said: ". . . For nation shall rise 

against nation, and kingdom against kingdom: 

and there shall be famines, and pestilences 

(Greek word 'Loimos' = Highly contagious dis-

eases), and earthquakes in diverse places. All 

these are the beginning of sorrows."- Matthew 

24:3,6-8. The prophetic word foretold in ad-

vance the days we are living in now. But I do not 

believe we are yet at the very end of days. I think 

what we are experiencing now is merely a 

'dress rehearsal' of greater tribulations to come. 

Hold tight!  

The blame-game 

There are many theories about where the 

virus came from - and the usual 'world conspir-

acies.' Instead of wondering, arguing, and criti-

cising, may we instead centre our hearts at this 

time on the needs of others. We are told in the 

Honoured Quran: "It is He who created death 

and life to test which of you are best in deeds, 
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for He is the Almighty, the Forgiving."- Surat al-

Mulk 67:2 May this worldwide trial bring out 

the best in us, strengthen what is weak, and 

purge out of us of what needs to be removed. 

May we all have hearts that are humbled by Al-

lah, and relearn what we knew all along. We 

need Him. "But when He has tried me, I shall 

come forth as gold."- Job 23:10 Ameen! (Return 

to contents) 

Trinity and Tawheed  I 
A Theological Reconciliation Between Christi-

anity and Islam. 

By Professor Mir Faizal 

(Note: Professor Mir Faizal is an Adjunct 

Professor in Physics and Astronomy at the Uni-

versity of Lethbridge. This article is based on a 

radio interview he gave). 

Christianity and Islam together form about 

half of the world's population. There have been 

centuries on the conflict between them. This 

conflict has both political and religious dimen-

sions. It is important to resolve the religious 

conflict, to help resolve the political conflict. 

The difficulty here is that many concepts in 

Christianity on the one hand, and Islam and Ju-

daism on the other, seem so different, that it be-

comes hard to imagine a way to reconcile them. 

This event starts from the concept of Trinity in 

Christianity, and Tawheed in Islam. In this dis-

cussion, with Dr Mir Faizal, he will argue that 

these concepts can be reconciled if they are 

properly understood. 

Scott Douglas Jacobsen: The central point 

of religious conflict between Christianity on one 

side, and Judaism and Islam on the other is the 

doctrine of Trinity. 

The problem here is that even many Chris-

tians do not understand Trinity, so before we 

can resolve this, can you tell us why do you think 

Trinity is difficult to understand and is there a 

way in which it can be understood? 

Dr Mir Faizal: I think the doctrine of Trinity 

is not understood properly, as a lot of different 

concepts are put together and called the Trinity. 

If those concepts are understood separately, 

and the relation between them is also under-

stood, this concept can be understood better. 

I would call them as Biblical Trinity, Spir-

itual Trinity, Theological Trinity, and Linguistic 

Trinity. To start to analyse Trinity, we need to 

differentiate between these concepts and the 

relation between each them. 

Jacobsen: What is the Biblical Trinity? Are 

there Biblical expressions for the Trinity? 

Faizal: The Bible states in John 1:1, "In the 

beginning, was the Word, and the Word was 

with God, and the Word was God." John 1:14, 

"And the Word was made flesh, and dwelt 

among us, (and we beheld his glory, the glory as 

of the only begotten of the Father,) full of grace 

and truth." Now, this is a spiritual sentence, 

which can be understood experientially. 

It says something very interesting. It first 

differentiates between the Word of God and God 

and then equates them. This is a rather deep ex-

pression, which can lead to a deeper under-

standing of how God can be approached. 

To understand this first let us shift the con-

text. Let us analyse another example. Let us say, 

we want to express something, like the consti-

tution of America is what America is based on, 

and it summarises the thoughts of the founding 

fathers of America. 

Furthermore, this spirit of the constitution 

was actualised in the form of Abraham Lincoln. 

A nice way to put it would be as "In the begin-

ning was the constitution, and the constitution 

was with the founding fathers, and the constitu-

tion was the founding fathers. And the constitu-

tion was made flesh and dwelt among us (as 

Abraham Lincoln)." 

This sentence summarises this idea in a 

more profound way than just saying Abraham 

Lincoln followed the constitution. It may be 

noted that now Abraham Lincoln can be called, 

as the founding fathers, son of the founding fa-

ther, servant of the founding father, the word of 

founding fathers made flesh. All those expres-

sions are correct. 

Now, Jesus is called the Word of God in John 

1:14, as the son of God in John 3:16 as the serv-

ant of God in Acts 3:13 and as God indirectly (as 

he is the Word of God, and the Word of God is 

called God) in John 1:1. If understood correctly, 

there is no contradiction between Acts 3:13 

"The God of Abraham, Isaac and Jacob, the God 
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of our fathers, has glorified his servant Jesus" 

and John 1:1. 

All these statements are correct in their 

own right if understood correctly. A debate on 

how Lincoln can be a founding father, and a 

servant of the Founding Fathers, seems to miss 

the main point, and is rather shallow. It is like if 

a person follows the will of another so perfectly, 

he can become like an image of the other person 

in the mirror. 

This is what the Bible is stating about Jesus. 

John 6: 38, "For I have come down from heaven 

not to do my will but to do the will of Him Who 

sent me." Humans were made in the image of 

God, but they destroyed that image by sin. How-

ever, according to Christianity, Jesus is the only 

sinless person, so the only perfect image of God. 

This means, he can be called as God, son of 

God, servant of God, or Word of God, and none 

of this title contradicts each other if they are un-

derstood in a more profound spiritual way. But 

the title which is least subject to misunder-

standing is the Word of God, and that is why 

John starts with it. Word of any person is an ex-

pression of that person. 

The Word of God revealed to prophets, but 

this word found practical manifestation in the 

form of Jesus. So, he becomes a living Word of 

God. For example, God wants us to love each 

other; this was revealed to prophets in the old 

testament. 

Now Jesus became a perfect expression of 

this love, and thus the Word was made flesh. 

The written words of revelation found practical 

expression in the life of Jesus. From a biblical 

perspective, it would seem meaningless to ar-

gue if Jesus is God or not, as that would miss the 

more profound spiritual point being made here. 

It will be like arguing if Lincoln is a founding 

father or not. There seems to be more emphasis 

on words used than the meaning of those 

words. It does not matter, which words are 

used, as long as it is conveyed that Jesus is the 

Word of God, a perfect image of the will of God 

on earth. 

Apart from the Word of God getting mani-

fested in the form of a human, there is also a 

concept of experience of God. Here again, the ex-

perience of God is not separate from God and 

not identical to God. This is nicely summarised 

by in John 1:14, "For there are three that bear 

record in heaven, the Father, the Word, and the 

Holy Ghost: and these three are one." 

It may be noted that the experience of the 

Holy Spirit is called Shekhinah in Jewish, which 

is related to the word Sakinah in Islam. It can be 

argued that any word religion is based on three 

concepts, a source of truth, expression of that 

source, and experience of that source. 

This is in Christianity, God the Father, Word 

of God, and Spirit of God. The kind of Trinity that 

the Bible discusses is not unique to Christianity 

but seems to be common to most religions of 

the word. 

Jacobsen: What is the Spiritual Trinity? Is it 

related to the Biblical Trinity? 

Faizal: Now, the expression of the Trinity in 

the Bible can lead to a spiritual realisation and 

relation with God. This can be called as the Spir-

itual Trinity. When it is realised that Jesus is the 

expression of Word of God in human form, the 

best realisation of the will of God, then the way 

to get closer to God, would be to imitate the ex-

ample of Jesus. 

John 17:21, "That all of them may be one, 

Father, just as you are in me and I am in you. May 

they also be in us so that the world may believe 

that you have sent me." Coming back to the ex-

ample of the mirror, if you cannot see the source 

but only the image in a mirror, and you want to 

be close to the source, then the best you can do 

is to be close to the image of the source in the 

mirror. 

This way, you can become an image of the 

source. This means by becoming the image of 

Jesus; you can also become an indirect Word of 

God. This is why followers of Jesus can be called 

as adopted children of God.  

. . . continued in the next issue.  

(Return to contents) 
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